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AT

Rama spoke

HPRUTHAE SIIEERET WIcUSIcAe Jadd A1 Fatadheudricad |

dehRUTd: fg: FHASIGHROT HY o IId I¥g FafafchRAcharad |

If this world rises from the Supreme state of Brahman without any cause, as in imagination and Svapna
states, then, anything can fructify without any cause (like a mango tree can rise up without a seed itself,
but such a thing is never observed in this world.)

How is it that we do not see anything ever at any time rise without a cause?

afaeama

Vasishta spoke

JIAT Hieud A F FUITA JAUT HeUadeddT o TARTERPRUITATYA: |

Whatever one conceives, that conception alone he sees with his mind.
There is no other reason for the absence of the cause.

[This conception does not belong to the conscious outward mind, which functions only as the limited
awareness-tool of sense perception, and which also imagines the narration connected to those perceptions.
The objects seen by us through the senses appear by the force of the subtle Vaasanaas hidden in the
Aativaahika body (or the deep impressions that belong to the lower evolved forms), and give rise to the idea
of a world as filled with objects.

Suppose you have even the simple Vaasanaa of eating an apple itself, that Vaasanaa will be fulfilled by
forcefully visiting an apple-seller, or growing apples in the garden and waiting for the fruit, etc; (the garden,
shopping centre etc all rise up in your world as perceptions); or it may not get fulfilled also and turn into a
dormant seed waiting to burst forth (as you may also steal an apple to fulfil that desire, if you are a slave to
the Vaasanaa).

Both courses (visiting the shop, growing a tree) have their own time and place measures in getting fulfilled.
Both courses have their own rules and regularities of place and time. You cannot wish anything with an outer
mind; it is just a functioning tool like a lung or a blood pumping heart.

For the ordinary Jeeva, the apple is a product of a tree only; so he needs the tree also to fulfil his apple
desire. Tree needs a ground, fertilizer, water, care-taker, time to grow and so on.

Therefore, even if the outer mind wishes for an apple to appear immediately, the inner mind which has deep
rooted ideas of perception will have to get that apple as a tree-product only.

But, a Jnaani like Vasishta does not have such notions about an apple; for him, it is a direct wave of
cognition from the Self; therefore, the moment a thought rises in him as an apple, the apple instantly appears
in front of him without the tree as its source. This is the power of the SatyaSamkalpa of Jnaanis.]

IAE pieud 7T AFET A TdUT IeTH! TRIAT dhieud dega! gl

In whatever manner the perceived is conceived by the mind, he understands in that manner only, and another
person understands it in his way (as whatever his mind defines it for him).

[A pretty girl appears like a mass of stinking flesh to a man of true renunciation, an object of pleasure for a
lustful man, and as the delicious food for a wild animal. Each mind is sunk in its own conception-ocean.
Each event, and each object is differently cognized as per the evolved level of the brain.

The world you experience is the world ‘you want it to be like’.

Even after at the end of Nirvaana Prakarana, if the world looks to you as filled with deaths and diseases and
suffering, and the mind still melts at the sight of its favoured people and objects and deities, then it is not the
fault of the book that you did not realize the Self like Rama soon; but the fault of your own mind which is
still given the power to construct your world as death and disease-filled.

Do not blame destiny; blame your own slavery for your mind-master!

A Mukta like Rama does not see any world at all as a fixed reality.

For him, the cognized objects rise right out of the Self itself as a Self-shine at once as willed.

That is the power of ‘Brahma Jnaanam’!]
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(The Self has to rise as both inert and conscious part of the cognition. How is it possible?)
HeUdTheUdlcHd dod el TIATI: HeldlcAe?l FedIAT HAFTETCHA|

Brahman by nature is of conceiving and non-conceiving states (as the conscious and inert states).
This conceived form of man is also inert and conscious with his hair, nails etc.

[Even your own form is a mixture of inert and conscious only!
The world is also a mixture of inert and conscious only!]

HPROTUEIId HHROTIGIIAT FET0T GIAART FIAFATH I |

The real state of the object without a cause (as a random appearance for the Jnaani), and the state of the
object imagined with a cause (as experienced by an Ajnaani), both are in Brahman only, since this state of
Brahman is all-powerful.

[The private world-state of any experience of any Jeeva is in accordance with the purity-level of the intellect!
If you are sunk in false beliefs and misconceptions, your world also will appear as a distorted picture made
of pains and suffering. Though it appears like the same world for all, as a totality state of Viraat, the
experience of the world is different for different Jeevas, as causeless and with cause.]

IT: HIESIURcdedcdaaichdchaldd dehRUIdheld HATEET Joad |

Since nothing else ever at any place can be seen without a cause (in the world), Brahman-state alone gets
seen as the phenomenon of causality also.

[Brahman state is just there as some potential to be any experience. If you are stuck with the reality of the
world as objects and people and deities, the world also appears that way only, as bound by the causality
rules. Unless the deep sense of non-existence of the world rises through reason as a firm natural state of
existence, the world will appear only as you believe it to be.]

TT FIAAed AAAACH HED S MedAblcd dF fh HET HRUTEH|

When Brahman alone, which is without beginning and end, shines as manifold and non-manifold, as the
single tranquil state, what is the cause of what?

[Where is the duality of cause and effect? Brahman itself shines forth as the cause and effect both, as the
very nature of the perceived. If you believe in the past Karma as the cause of your present state of existence,
then it would be so, since you believe it to be so.

Brahman state is very generous; whatever you believe that alone will be your experience.]

a% yadd fhfted T ad Aadd RydaedAaaed s@la s @cadd|

Nothing comes out (as an effect); nor can anything be traced back (to a cause).
There is only the single state of Brahman which is without beginning and end.
This Brahman is of the nature of emptiness only (where the objects are perceived as bound by causality.)

[At every moment, the objects appear newly out of the potential state (Self) as pictured by the mind-window.
For you, each and every object is with a cause as birth, production etc.

You do believe that ‘you (the body-I)’ is caused by your parents, and they by their parents and so on.

For a Jnaani, the world, including his own body-appearance rises from the Self as a new information only.
He does not attach any cause to any object.

For him, the world is just the causeless Jagat, the appearing and disappearing state of information only!

S g PROT S pAS Haq @ a1, 6 HET HROT dad AL ARG a1 FalRq]|

Whatever is the cause of what, by what, for what purpose, let it be there also (as the truth connected to the
perceived world); whatever is the cause of what, by what, for what purpose, let it not be there also (as the
unshaken reality of Brahman).

[A Jnaani acts as if the objects are with a cause; but is never fooled by the causality factor.]



A% e A d1 YT J HedTHed ALY [aUd  ATRED o dAfd o o afd @

It is not emptiness here (since everything is the essence of Knowledge), nor non-emptiness (as everything is
mind-made). It is not real (since it is dreamlike); not unreal (since it is Reality); not also the in-between state
between real and unreal (real and unreal both). It is not in the great void state (MahaaShoonya) (which
contains the empty and non-empty states as part of it). It does not exist as ‘not this’ (as a denial of all
objects) (since it is everything). It does not exist also as ‘it is not ‘not this’.” (It does not exist as all the
objects also.) (It is not anything also!)

g¢ a fhRfchg Ieaaecay aifitd a1 @4 s@dla afgfs Fadarada aq|

This is not something (that can perceived), or is something also (as the entire perceived).
It exists (as all) or not exists (as all). Everything is Brahman alone.
Understand that to be ‘whatever is’ (seen as the perceived) also, as ‘not that’ also.

TATarT

Rama spoke

HdoAAYY sElehR PRUTHHY TRABRUTICH TTchd Afad dg gat|

Brahman! In the case of the ignorant, since the cause exists in the effect (as proved), how can the world be
seen as causeless, tell me Prabhu!

(Though the world is causeless as you say, the ignorant see the world as with cause only.

For them each and every object and event is an effect of a cause only. How can they see it as causeless?)

afaeara

Vasishta spoke

Adeall dATH ARAd diaddeslald Ufd, 3adl ALY TIaR: dreeredd: |

Someone called the ignorant (who sees the world) does not exist at all for a Knower (since the ignorant one
is just a dream-character produced by some dream.)
Therefore why analyze a tree in the sky which is non-existent?

[The world, and the person who finds a cause for it as something, both are non-existent for the Knower.

If a person sees a tree in the sky and finds a cause for the tree also as a seed sown in the sky, then, that is also
part of his understanding shine only, as the misconception.

What is the cause of his misconception? Ignorance!

Right understanding, wrong understanding; both are the shine of Chit only, as the knowledge and the
ignorance, like the sun and the shadow. If the understanding shines forth as wrong understanding, then why
analyze what is wrongly understood? For a man of Knowledge, ignorance and its products are non-existent;
like the sun is unaware of the shadow:.]

THATUAAT: AedaATTHARIUT: ToeEduHTgy HaFY farom|

Hey Knowers of Brahman! You are made of one single principle of Knowledge. You are dense with the
dense tranquil state of understanding. What is there to analyze about things which are non-existent?

Hdowlcd T AUseRAATT TegaTdl I FacagydseaRa fAarlcd dhaed|

Ignorance-state is part of the Knowledge (Brahman-state) itself and shines within it, like the Svapna state is
inside the Sushupti, and is made of sleep only.

JACTIGUIFITY FEATT T FAAGAY] Falcd TEATCgIRT fAreraq|

Though it is admitted that the Brahman-state is changeless, essence of all and is subtle, I speak about
Brahman as being a ‘source of all’ (as the causeless cause) just to make the fool (who believes in the reality
of the world) understand the truth.



[Since the ignorant person believes in the reality of the world, I have to explain Brahman as something that
is stable and changeless as opposed to the world which is unstable and continuously changing; and trace it
back to Brahmaa, and then again prove the Chit-expanse as the source of all.

Actually the world is like a tree seen in the sky suddenly (through mind-imagination). The effect leading to a
cause is also a theory connected to the tree seen in the sky, like imagining a seed for the tree that is standing
there as real. In what way it is valid? Tree itself is non-existent; how can it have any cause as such?

All the theories which try to prove the world as an effect of some cause are similar to theories made about
the tree seen in the sky.]

TecIPhRUTHR UF Tled PRUTSIETAT HTET: FITAT JTATCheTTd Idd JAT|

‘Silver in the conch shell’, ‘snake in the rope’ etc are seen without any cause. The objects with cause also
(bound by causal factors) are alsoobserved to be there. What one understands through his perceiving mind,
that alone he gets as the perceived (like imagining the love seen between the mud figures of mother and
child).

HIBRUTHAT! FaTgHanfod Fied HRoT A1fed ad FiecahRoT: |

All these things bound by causality stay as causeless (Brahman) for those who experience the essence of all,
where all causes remain subsided. (There is only the changeless state of ChinMaatram; and no world at all.)
There is no cause for the perceived world that is run by the causality rules.

Therefore the world is without a cause (and is Brahman only).

[For a Knower, the Jagat is just Brahman and, he sees no cause-for any object or person; views them only as
random mind-patterns. |

ECIINHAATCIDAARTS Tehotdd IS bRy Targ «adf amsirelda o

Ishvara (Supreme godhead) is an imagined concept only (of those who adhere to Ishvara-entity as the cause);
and is rejected completely by those who know the truth. Proofs presented for the Ishvara as the cause is,
just a ‘talent in speech’ which is wasteful and essence-less.

[There is no Supremacy who created the world as some solid structure teeming with Jeevas.

He is also not the cause of the events in any Jeeva’s life.

Ishvara is a concept that co-exists with the concept of Jeevas.

Jeevas are non-existent, except as some imagined continuance of random disconnected experiences. |

HGYUUAT TICATHT R oTeATE ] EYRATRITCHDT DlTdeeded TRIET TR

Since not obtained except at the time of the Svapna, the perceived objects do not have any gross material-
ness in the perceived phenomena (in the Jaagrat also which is another type of Svapna).

TICAGLATIHY FhAYEET BRI Fcrasrared e Facandl a1 Hreen:|

What cause can be there for the perceived world of elements of the Svapna of an ignorant, except the
absence of the Knowledge of the Chit as one’s nature? Tell me, what is the object in the Svapna made of
(except emptiness)?

Taeardt guR<ar AeTAEIRYS:, URATE J AT JAT FoEada I|

The world of Svapna fills one with extreme delusion when not understood.
When understood, the delusion vanishes; so it is with the perceived world.

[The world is what gets understood as according to the knowledge or ignorant level of the minds. |

YCF AP EITAMIGIATHANZS dhetdd HRUT fhfaear Ategifafaafrdr

Dry logic, adamant adherence to dogmatic statements, forceful arguments; all these concepts are far from
experience; and search for some cause or other, as imagined through ignorance.



THERE IS NO CAUSE FOR ANYTHING

HIARICOTAUT AT U1 FTTHl FaHTAl AT hHAGEET HRUTH|

The heat in the fire, the coolness in the water, the brightness in all the lustrous objects, all these are the very
nature of those objects (as conceived by the totality mind, in this manner).

(There is no cause for such natural states of these objects!)

What is the cause for the ignorant man’s ignorance (that rises as the reality of the Jagat) (except for the
absence of Vichaara-habit endowed with dispassion, which alone blocks the true knowledge)?

foh AR AIEIHE BROT b T I R fHTY HRoTe|

What single cause has been obtained from the varieties of theories thought out by the hundreds of thinking
persons? What is the cause of solidity of objects found in the illusory cities?

THEHAHT AT &8 F PRI Sexd HROT S T Faoifeanfaa:|

Dharma and Adharma are formless; how can they cause a form of the body in the other world (as some
theorists hold)? What is the cause of the body where one enjoys the heaven etc?

e fRcaTeEaron ey SAadree: b dRUATAAE U< ¥ 3qg: |
The VijnaanaVaada adherents talk about Kshanika Vaada, about solid and non-solid states.
What again is the cause of that which gets produced and instantly vanishes?

IS TIATAISH febel BROUTACITY Tgedd TAHGET AT YA ehehedeT |

(As some theories state) Even if the nature (Svabhaava) of the nature itself (Svabhaava) is said to be the
cause, it is just a synonymous word used for nature (Svabhaava).

dEATCHRON HfedHar Hifed T HROT 39 o caflel B FROMgald Iaa]|
Therefore the objects shine forth as the causeless delusion and cause the causality concept in the ignorant

only. In the Knower, all that is seen as the effect is the stable form of cause only (as Brahman).
(There is no division of cause and effect as two separate things.)

[For a Knower there is no Jagat, no Jeeva, no ‘I’, no ‘Ishvara’; every cognized object, live or inert, or even a
Godhead, it is a random experience rising straight from the Self (Brahman), without any cause.]

AEEIATRAATEIC GeATTBIRH: T WU dgooiidd dedG el
The pain caused by the thieves stealing all your wealth in the dream, vanishes when the unreal nature of
dream is understood. When the supreme truth is understood, the pain of the life also vanishes off.

[For a Knower every moment is fresh and new, and blissful only.]

Faerdd Alcteed TF g foae Tavu Tatdaglfd Adeagudd|

The world never gets produced at all. This perceived is just the Chit-expanse.
One’s own nature shines forth like a Svapna (of life-experience); no other pain or cause of the pain is there.

T A FIfAchad! TIT AU IFEAIARAES FEACSAAIIFHAH; |

No other theory of the other thinkers is proved here, except the one mentioned above, since Brahman alone
is experienced as the world.

SFAddgdcdiie e STeraa JAT gA¢ FAuAE sIfor s |
TO=gradiaadife, el gas JAT JU FeEda TIRUalsaHTad |



Like the waves and whirlpools in the pure dense state of water, this world also similarly shines as Brahman
in Brahman. Like the movements and whirling circles found in the wind, the world-movement is found in the
Brahman-wind.

TUTAedcda AT carie, AgFIR H HellHedaldlcd AT FoT: TIW: |

The huge expanse of the sky is endless, empty, and void. It is there yet not there.
So also the world is this and that also, existent and non-existent; of the essence of knowledge only.

Uy fAgIfehsdd gueledT U THe HET FHAAT TgAdsTACHDT IdT: |

In the sleep state etc, though experienced as real, the objects are unreal only, and do not differ from oneself.

NI TACH A fOrga Hled Taeagquarr e Agree aam

FACATEICATARIIAR fAGRT ATAr JAT FINcAINecRT0ITET TTHATRITHAAEAT |

Creation, existence and destruction stay as the tranquil state of Chit-denseness alone, similar to the case
where the dream in the sleep occurs in the pure deep sleep state alone.

A man moves from Svapna into another Svapna in the sleep (without himself on the move) (like moving
from one dream-identity into another), the unborn Supreme Self alone stays as the movement from one
Creation into another in its own essence.

[Dreams may occur in the time-boundary of man’s sleep, one after the other.

In Chit however, all the worlds are at once there in a completed form. (Poorna)

Nothing happens at all, since already all the Creations have happened without any happening in the
Brahman, similar to a seed, where its growth, the tree-formation, its destruction all exist as the Knowledge-
form only, and do not happen at all like the ordinary seed growing into the tree, and perishing at the end.
A man, who sees a tree growing from the seed, understands the cause of the tree as the seed, because he is
also a part of the tree as a perceiver, bound by the time and space concepts.

Chit is not bound by time or place.

Tree in the Chit-state is the knowledge of the seed becoming a tree. Causality is also a part of this
knowledge. This Knowledge is formless. It is not divided as the cause and the effect.

It is not the divided states of the seed and the tree.

It is just pure knowledge which shines forth as a world, when the ‘mind’, the ‘space and time maker’, sees
the seed growing into a tree at some place at sometime.

Chit is always as it is; division-less and as the tranquil silent state of Knowledge-essence.

Jagat is just the ‘Knowledge-essence’ seen through the ‘space and time screens’.]

PRI RAI SV FeIehl R AAgeagarATiad I FatAgHfay|

This Brahman-expanse is without any affectation, and is without the elements of Prthvee etc.
Though it is not that, it shines forth as all this as in the state of Svapna.

[The in-between state of cognition-points is the ‘Self” which instantly, newly rises as a cognized object with
all the qualities of solidity etc. Outside of the range of senses, there are no objects at all actually; there is not
even emptiness outside of it. At every instance, the Self rises as a wave of cognition along with the cognizer-
Jeeva as a part of it. The continuously existing Jeeva-entity is not there at all!

The cognition-experiences just get remembered, and a Jeeva-hallucination rises as the ‘I’!

No one is there; no object is there also!

There is no cause for anything, for nothing exists at all!

Just the Brahman exists as the Knowledge waves.

But, for a Knower, even the waves do not exist; he exist only as the absolute silence of all!]

TEAAT JUTEAT URTcAT Qe TeUeed: SATATATT: AT FATEIATT AT |

As and when seen by Chit (as all the perceivers), these sounds (names) like pots and clothes exist as the
objects; produced, and to be produced (as continuous perceptions).
Creations filled with such sounds (as names for shapes), do not differ from the great Chit-state.



UTecITAT UTedl JAT ATfa ada I IJAT AegFddT FantRda Rfa Reaar:|

Seeing the ‘seeing’ itself, Chit shines forth as it is.
Sounds (names with forms) and worlds are Chit in the Chit, made of Chit alone.

[Actually there is no seeing, and ‘no seeing the seeing’ also; nothing at all as denoted by different words. It
is just an explanation trying to explain the un-explainable.

5 e a7 FufaanrfEaras Shfdasa e
What meaning is there in the scriptures and all the discussions thereof (made of different explanations)?
Liberation is the life freed of Vaasanaas. (This is the conclusion.)

I caHATAPRUTCAIcHAT ARcAd o ATH BTl

Since the Creation does not exist as real, since there is the absence of cause, there is nothing to discuss as
existing or non-existing.

Ty 7 figE R aafd & divdca fateaisr [adcadartda #ifd Faea fRigds gafesan

That which is fructified as Vaasanaa is just the division-less essence of Bodha only.
It shines as manifold without itself being manifold, like ‘Chit alone’ is the city etc in the Svapna.

[“You’ are a ‘MithyaaPurusha’, made of just disconnected cognition-states connected as one, because of the
constant presence of the conception called the ‘I’ which exists as the ‘Avidyaa-form of Self-awareness’.
There is no world that is solid and filled with solid beings.

Every person, every object is just a cognition state rising from the ‘in-between’ state of Chit.

Observe the scene of the world rising from within you alone as some mind-presented story.

Outside of what you cognize at every moment, the world exists only as memories and ideas in the mind.
The entire world (countless worlds of Viraats) exists as a tiny agitation within the mind, and the mind is
within the limitless potential state as a tiny quiver, as its very nature.

Where is anything at all? Who is there at all as the Jeeva and Ishvara?

There is no one to see say even ‘That alone’!

The Knower remains sunk in his Self alone, word-less and world-less!]



